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A land where honor is stron-
ger than steel. Here, the samurai
of the seven Great Clans serve
the Emperor as warriors, courtiers,

/ priests, and monks. They live—

and die—Dby the tenets of Bushida.

{ The Dragon Clan has a repu-
tation for being reclusive and mys-

{ terious, and none of its people are
more enigmatic than the monks of
the Togashi Tattooed Order. The
ways of this “family" are llmost




“tite Origing of e todash

When the Kami Hantei cut his siblings from the stomach of their father, the
depraved Lord Moon, they fell to the Ningen-da, the Realm of Mortals, One of
them, Fu Leng, fell through the earth to Jigoku, the Realm of Evil, and became
corrupted, Hantei himself became the first Emperor of Rokugan. The other seven
founded the Great Clans of Rokugan, in most cases taking mortal lovers and bear-
ing or sinng children to carry on their names.

Togashi-no-Kami was the exception. Reclusive and enigmatic by nature, he
joined the others in creating the Empire of Rokugan, but he did not participate
in the Tournament of the Kami to choose the first Emperor. And although he
founded the Dragon Clan to pursue his ideals of individualism, destiny, and the
quest for Enlightenment, he did not found a family. Uniquely among the samurai
families of Rokugan, the Togashi of the Dragon Clan are not a family at all—at
least, not in the sense of people bound together by heredity.

History remembers the names of Mirumoto and Agasha, two of Togashi's early
followers who founded families of their own, but not of the three who dedicated
themselves entirely to learning from the Kami. Caught up in his own contem-
plations, Togashi neither heeded them nor turned them away. The three silently
followed him on his travels, always at a respectiul distance, and meditated when
he did, asking nothing of their sensei save the right to be in his presence.

This continued until the nascent Dragon Clan emerged from the northern
mountains and joined the rest of the Empire. On that day, Togashi-no-Kami turned
to his three patient students and asked them how long they would follow him.
They answered as one, saying, “For the rest of our lives, and all the lives to come.”

Togashi-no-Kami laid his hand on each of them in turn, marking their skin with
mysterious symbols. Then he turned and pointed at a distant mountain peak.
"Build a place for me there,” he said, “and | will reward you.”

The three set to work right away. To their joy, they discovered the marks had
changed them: one had the strength of a hundred, one could work without sleep-
ing, and one could fly like a bird. Together, they labored for an entire year at
the top of the mountain. The result was a beautiful monastery: the High House
of Light.

Ever since, this remote fastness has been home not only 1o the Dragon Clan
Champions, but to the order that bears Togashi's name. The names of its builders,
meanwhile, have been forgotten, ..and perhaps they were never more than a myth
to begin with,

TheHighHouse of Light

The High House of Light is a breathtaking sight. It lacks the graceful delicacy
of Crane architecture and the monumental grandeur of the Lion, but its presence
in the harsh mountains of the North creates a seemingly impossible juxtaposition
between human achievement and the untamed splendor of the wilderness, With-
in its walls, the aesthetic is an austere one: meditation halls with vast expanses of
polished wood floor, gardens of raked gravel, and walls of unscalable smoothness.

Although the site could serve as a fortress, it has never been assaulted, nor
is it likely to be. More than its isolated location protects it: some spiritual force
seems to keep it hidden, so that only invited visitors and those on their way 1o join
the order can even find it. For others, the mountains seem trackless and without
end, offering no hint that a community of people lives anywhere nearby,

As a result, the monastery is nearly as legendary as its inhabitants. Most
Rokugani hear only tales of its Library of Echoes, staffed by Togashi chroniclers
and filled with stories of Rokugan'’s past; its Garden of the Elements, dedicated to
Earth, Water, Air, Fire, and Void; its Plum Blossom Hall, where every day a monk
brings a single flower from an everblooming tree and lays
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But unlike ordinary monks, ise zumi also leam the history and etiquette of
samurai society—including the virtues of Bushidd. They see much less division

* between the latter and the ethics of monastic life than their colleagues in the

Brotherhood do, and while they do not devote as much energy and zeal 1o pro-
tecting their honor as the average Lion or Crane might, insulting an ise zumi can
still be a dangerous risk to take.

The years of novitiate serve additional purposes: to erode the divisions that
separate the trainees and give them new identities as members of the Togashi
family. A novice of samurai origins who thinks this makes them superior to their

Life at the High House of Light is harsh and simple. Novices carry out the vast
majority of the work performed by heimin servants at other doj6, from sweeping
the paths to cooking meals to washing laundry. Even full monks are quite willing
to perform humble tasks when necessary, if there is no novice around to take care
of them.

But for all the strict discipline of monastic life, ise zumi enjoy certain elements
of freedom, Even as novices, they are permitted and encouraged to pursue hob-
bies: the study of history; creation of ink wash paintings; mastery of the bow; or
practice of any other scholarly, artistic, or martial skill that calls to them. There is

peasant-born sibling soon finds themself broken of that notion, and a former Mat-
su and a former Kakita will be made to cooperate in training exercises until the
rivalry of their former families ceases to mean anything to them.

... wisdom in everything, and tattooed monks are encouraged to seek that wisdom
. wherever they can.

g > ~ Gempuxu

Although few outsiders are aware of it, when ise zumi finish their novitiate and
become adults, they undergo a gempuku rite of passage designed to test their
nastery of the skills they have studied.
For would-be tattooed monks, this test takes place in three stages. The first
measures their skill in jujutsu by requiring them to fight against the senior jOjutsu
“sensei or other master of the form. This is not a duel, with the novice failing if they
 lose; expecting a student to defeat an experienced monk would be profoundly
h = mblr Instead, the sensei’s goal is to evaluate the novice's skills, making certain
__ theyh Ve no serious weaknesses of form, strength, or tactical reasoning.
% Once this first trial ends, the novice moves on to the scholarly examination.
sensei oversee this, spending hours questioning the candidate on mat-
t theology. Brute strength without wisdom and understanding of the world
~ would do the order no good; here again, the evaluators’ purpose is to expose
AL -any shortcomings, any areas of ignorance that mean the novice is not yet ready
| tojoin the ranks of the full monks. Coming on the heels of the jijutsu match, this
¥t examination also tests the candidate’s endurance and concentration.
;\ﬂ‘ . If the student passes both of these trials, they retire to a secluded cham-
ber with a single sensei, who places a candle in front of them and guides them
through a new form of meditation. Repeating the question “What do you remem-
ber?” the sensei leads the candidate back through the memories of their current
lifetime...and, if they are truly ready, into memories of the lives that came before.
This, many say, is the true gempuku, and the first two trials are merely pag-
eants. An ise zumi is one who knows the truth of themself and their past. Without
_ that, skill at jojutsu and knowledge of theology are nothing. Only once a monk
- completes their gempuku are they worthy to receive their first tattoo.







assistants are kept busy airing, copying, and adding ta the monastery’s collections.
There are monks in charge of the kitchens, of monastery upkeep, and of procure-
ment of supplies from elsewhere in Dragon Clan lands. They, too, are addressed
as sense; after all, their experience in such practical matters is vital to keeping the
High House of Light functioning. Finally, a very few—such as the ise 2umi tasked
with serving the Clan Champion and the iemoto, or head of the order—have
authority of a more conventional variety, such as most samurai would recognize.

DEALING WiITH DISHONOR

When ise zumi err, the initial response has more in common with Brotherhood
discipline than with the punishments of samurai. Small infractions call for fasting,
penitent labor, and meditation on one’s mistakes. Novices may be beaten, but
this is seen as toughening them as much as inflicting pain for the sake of justice;
full monks rarely face physical punishment. Penalties such as fines and demotions
mean little to monks who possess almost nothing and have very little hierarchy
within their ranks. When it comes to serious matters of dishonor, the Togashi face
a peculiar challenge. Given the order’s many secrets, they are deeply reluctant
to make a member ronin, lest the outcast spill such matters to the outside world.
And both the dishonor of execution and the more honorable end of seppuku
serve very little purpose, except to put the order's sensei through the work of
training that person all over again in their next lifetime.

For those offenders, there are alternatives. A form of symbolic suicide, drink-
ing a medicine called kiyomizu, or “purifying water," takes the place of seppuku
and allows the repentant monk to be spiritually reborn, washed clean of their fail-
ings, An unrepentant monk, by contrast, might be imprisoned for life, with others
tasked to reeducate them so they will not carry their mistakes into the next incar-
nation. Far, far rarer is the penalty of true exile, which has only been carried out a
few times in the order’s history. This severs the offender from their school, family,
and clan far more thoroughly than mere ronin status: it strips them of their tattoos,
leaving their skin scarred and bare, and breaks the karmic chain that would lead
them back to the order after reincarnation. Such people are no longer ise zumi, in
this life or in any of the lives to come.

NAIiMYo AND GAIMYO

A strange dichotomy runs through the Togashi Order. Many of its members :
enter the High House of Light for training and never leave again, renouncing the
wider world of the Empire. Others journey extensively through the lands of other
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clans for a vanety of purposes. Among the ise zumi, these are known as naimyo
and gaimyo respectively: inside and outside lives.

The reasons for this division lie in the peculiar nature of the Tattooed Order.
The character used to write "life” in those two words specifically refers to a per-
son's mortal existence: a lifetime, a step along the path of reincarnation, Any
given ise zumi generally spends several lives as a naimyo, then one as a gaimy®o,
then returns to the High House of Light for another span. This gives them the
opportunity to hone their power before employing it in the world. Outsiders may
wonder why the Dragon Clan puts so much effort into training people to master
skills they never use for practical ends, but tattooed monks think on a much longer
time scale: skills practiced in this lifetime can find their purpose in the next.

Such thinking also ties into ise zumi philosophy regarding the balance
between contemplation and action. Much like a duelist of the Kakita takes pride
in their ability to center themself and then defeat their opponent with a single per-
fact strike, an ise zumi learns 1o study the world around them and find the single
point at which they can intervene to change events. If that point does not come in
this lifetime. . .there is always another one after it.

Asceticism

The concept of monasticism is almost
inextricably intertwined with asceticism, and
in this respect, the Togashi are not much
different from Brotherhood monks. Within
the High House of Light, food s simple and
served in moderation—though a courtier or
shugenja would be astonished by the "mader-
ate” quantities required to support the physical
labor and martial training of ise zumi. All but the
most senior monks sleep in communal dormi-
tory rooms and maintain a rigorous schedule of
training, meditation, and labor.
But the true meaning of asceticism is
not poverty or denial: it is non-
attachment. Most monks own
very few personal posses-
sions, and more importantly,
they do not desire more.
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If an ise zumi goes out into the world and attends a courtier’s lavish banquet,
they will not refuse the rich food, but they will eat in moderation and refrain from
making a habit of such behavior. If a high-ranking samurai offers them a gift in
gratitude for their assistance, they need not give offense by refusing it—but later,
if they find someone in need of that item, they will give it away without hesitation

Ise zumi almost never marry. For the samurai of Rokugan, the main purpose of
marriage is the continuation of the family or the forging of political alliance. Given
that the Togashi family perpetuates itself by other means, children are unnec-
essary, and the Togashi’s reclusive tendencies means they make poor material
for politics. On rare occasions, however, ise zumi have sired or borne children,
usually to achieve some greater purpose—sometimes political, but often more
mysterious than that.

Apparent diversions from asceticism can be a point of great contention within
the order. In the end, only an individual monk can be certain whether they engage

in sensory pleasures without becoming attached to them, or whether their asser-
tion of nonattachment is mere justification for indulgence. Those who are truly
strong in spirit can appreciate the transient joy of such things and then release
it without any lingering regret. But they are few in number, and many fewer than
sometimes claim that status. In the end, it is easier to abstain than to test one's
will—although that can be a mark of fear, which, like desire and regret, is one of
the three sins. So the debates continue, and they are unlikely to ever end,

Tse Zuwi Ttattoos

The images inked into the skin of Togashi monks are famous even in the far-
thest reaches of the Empire. People who have never met an ise zumi still recog-
nize the concept of a "tattooed monk": they are stock figures in popular entertain-
ment, with actors painting artwork onto their bodies. Unscrupulous bandits and
other criminals have been known to frighten the credulous with their own ordinary
tattoos, claiming those hold great power.

Although Togashi monks sometimes get ordinary tattoos for decorative pur-
poses, all of their spiritual marks are inked by the order’s tattoo master, The first
two of these are awarded at the end of the gempuku and, in a way, can be seen

as a fourth trial: despite




all their training in this lifetime and the ones before it, not everyone can withstand
the energy that floods their bodies. Most fall unconscious for at least a day, and
some wind up with their health permanently damaged.

While all full monks have at least two tattoos, more senior members of the
order often have more. In fact, the number of tattoos a monk possesses is itself a
kind of seniority. Age and time in the order also play a role in establishing senior-
ity, but since the masters and sensei may grant additional tattoos as a form of
reward or increased responsibility, the less unmarked skin a monk has, the more
respect they eamn. Most tattoos take the form of natural phenomena, such as
animals, flowers, trees, clouds, or other such symbols. Abstract designs are less
common, and often signal more unusual effects. Only rarely does a tattoo depict
a human-made object like a torii gate or a folding fan.

16 ise 2umi maintain extensive records of tattoo images and their effects
@ aid new monks in identifying the pur-
:pose of their tattoos, Many com-
| mon marks take more or less
& same form and have had
¢ same effect throughout the
es; stifl, a known effect
show up with a different
and a familiar image can
8 an unfamiliar effect. Drag-
.On samurai who are not ise
zumi often get ordinary
tattoos as a sign of sol-
idarity with their more
- mysterious brethren.
When the pur-
pose of a tattoo is
not well-known, it
can take a monk
quite some time
to work out how to
use it. A few come
“out of their tattoo-

understanding
f @ mark's power,

THE SECRET OF THE TATTOOS

Even among the ise zumi, very few know the source of their tattoos’
power. Customarlly, this secret belongs only to the clan champion; the
clan champion’s heir; the lemoto, or head of the order: and the current
tattoo master. Jo share it more widely could be devastating, because
to an outsider’s eye, it looks a great deal like maha: the blood mag-
lc granted by kansen, the elemental kami corrupted by the power of
Jigoku, the Realm of Evil,

Like the power of maha, the power of the tattoos anises from blood.
However, in the case of the tattoos, the blood is that of Togashi-no-
Kami himself, contained in a nemuranai vial that never runs dry. Mixed
into ink, it imbues tattooed images with supematural force. This has
no connection to the kansen that seek to sway mortals with Jigoku's
influence—but the ise zumi have no desire to explain that to Kuni Witch
Hunters, Asako Inquisitors, or the Scorpion Clan's Black Watch. Because
of this, the source of the tattoos’ power is withheld even from most
members of the arder

grasp it. Experimentation may also help a monk learn to use a tattoo in addi-
tional ways, strengthening or decreasing its effects or applying those effects in
unusual circumstances.

Although the effects of the tattoos often resemble those of kihé, the spiritual
techniques commonly developed by monks, the Togashi tattoos differ in their
degree of potency and in that they must be uncovered or lightly covered in order
to work. Ise zumi do not wear light clothing and simple fabrics for purely ascetic
reasons or simply to show off the beauty of their decorations; it is necessary for
them to unleash their full power. Much of the hardship they endure as novices is
intended to strengthen their bodies so they will not need armor or warm. heavy
clothing to protect themselves, which would interfere with their tattoos.

Enlightened Wadvess

Deep in the records of the order, in scrolls only a select few are permitted
to read, there are tales that explain why the ise zumi must work for lifetimes to
master their tattoos. These tales relate what happens when an unprepared spirit
Is subjected to the divine energies of the ink. This condition is known as "enlight-
ened madness.”






